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"The Mission Commands of Christ" is the subject of this 
paper. It is a subject of considerable interest to our church, 
which is now rounding out one hundred years of fulfilling His 
commands in this country, and which three years ago, commemo- 
rated the fiftieth anniversary of its foreign mission programe 
It is a matter of vital importance to the church at large to 
reevaluate its program of publicity for Christ in the light of 
the commands of Christ dealing with that publicity. For the 
individual interested in entering a foreign mission field this 
subject provides an excellent opportunity to investigate the 
real motives, the power, and the directives which our Lord in~ 
cluded in His final marching orders to His servants. 
This paper places emphasis on the word “command.” Its 
purpose is to explain what Christ meant when He seid, "Go ye." 
The discussion deals chiefly with the five records of mission 
commands which the Savior issued after His resurrection and 
before His ascension to heavene The problems of mission work 
and the various methods and approaches necessary to make that 
Work efficient are beyond the scope of this papere 
After an historical analysis presenting the major trends 












study of the five records of the mission commandse ‘Tho study 
is conducted topically rather than by passages, in order to 
avoid unnecessary duplication. The topics discussed are arranged 
in the following order: the authority upon which the Savior 
based His mission commands; the people to whom the Lord addressed 
the commissions; the people and nations whom the missionaries 
were to approach; the messase of the migaionontoa 3 and the help 
and power with which these missions would be sustained. A closing 
section on conclusions will bring out the thoughts of the writer 
in regard to the present implications of the mission commands 
of Christ.
HISTORICAL ANALYSIS 
50 AeD. to 500 A-De 
The Early Church ~ 
At the death of John, with which the Apostolic era drew to 
a close, Christianity had reached, at the very least, larce 
areas in the eastern part of the ldediterranean basin, particu- 
larly in Palestine, Syria, Asia Winor, Greece, Italy, and the 
eastern part of North Africae Other regions had been touched, 
it seems quite sure, ef, Spain, the Ealkan countries, Caul, 
etc..- Legend, mors or less reliable, takes Christianity to 
much farther reaches of the world at this early time, but we 
have little or no real evidence of these developments. Later 
structures of Christianity have ontirely superseded these early 
beginnings if they ever really existed.” 
But these movements of Christianity far from solved the 
problem of missions. Even whore Christianity had come, the 
Christians were still a minority group and had to meet the chal- 
lenge of a majority of heathen surrounding and opposing theme 
Many regions of the world had never heard the Gospel and the 
SO ———E 
aly, Hestwinster Historical Atlas to the Bible, ed. by W
right 
an iison « 22. 
1 Latourette, K. S., History of Expa
nsion of Christianity, 
vol. I, pp. 81-82. 2. Latourette, Expansion, vol. I, pe 835- 
 
pee 
Lord's command sent the early Christians to them also. To the 
early Christians and to Christians of all times, the problem of 
missions was a real one, one that demanded an immediate answer 
and a definite attitude. 
In Acts 11, 19 we read of Christians, persecuted and scat- 
tered throughout parts of the Mediterranean world, who preached 
the Gospel where they went. ‘The congregation at Rome appears to 
be a case in point, for Paul writes to the Romans, expressing the 
hope that he might come there for the first time and strengthen 
their faith, which already is renowned in the Christian circles 
of the Roman world.® We are not told that any other apostle 
preached the Gospel to them, but it appears that they first re- 
ceived the good news from individual Christians, perhaps from 
converts travelling to Rome on businesses These contacts may 
have come largely from converts from the Jewish faith. This 
procedure of apostolic times, that Christianity spread largely 
through the efforts of lay Christians, continued in the follow- 
ing periodsS 
Le ~ 
Se Romans 1, 8-13. 
4. cf. the case of Aquila and Priscilla, Acts 18, 2. 
5. The chief agents in the expansion of Christianity 
appear not to have been those who made it a pro= 
fession or a major part of their occupation, but 
men and women who earned their livelihood in some 
purely secular manner and spoke of their oe 
hose whom they met in this natural fashion. us 
when Celsus denounces a religion which apres s a 
through workers in wool and leather and fullers an 
unedu who get hold of childr
en pri- 
vately ced of ignorant comen and teach them, Origen 
does not den at this occurse y 
Latourette, Expansion, vole I, ppe 116-117. 
 
. The early Christians must have felt that the obligation of 
the mission command fell upon the shoulders of the individual. 
Whether they felt this as an expressed oblization or merely as 
a@ priviloze and an activity of the Christian life is very hard 
for us to determine.© No doubt many considered both to be the 
case.7 
The role oi the leaders in the church in the spread of 
Christianity is not as clear as that of the people themselves, 
perhaps partly because of the inadequacy of the records e& Paul 
and the other apostles were men of this type. How clearly the 
realization of this role existed, we do not Imow, but later a 
formal system of education arose for the instruction of new 
Christians. tlany of these entered the church through the ef- 
forts of Christian friends, some through the work of men whom 
we would call missionaries in our day. But their education lay 
in the hands of trained Christians who spent much of their time 
in that work. 
These situations obtained until the recognition of Ghristi- 
anity by Constantine. Perhaps it is in place to comment upon the 
effect of persecution on the spread of the Gospel and on the 
general attitude toward missionse One effect, that of wilful 
SO 
6. Ibid. Pe 117. 
7. cf, Acts 18, 26 according to which Aquila and Priscilla 
trained the Alexandrian orator, Apollos, in the doctrines of 
Christianity. 
8. It is probable, however, that for about the first 
* two centuries es of Christians existed, one of 
whose chief funk ions it was to propagate the faith. 
Latourette, Expansion, vole I, pe 114.
5 
martyrdom, had its interesting consequences.® But whether this 
wilful martyrdom had as its chief motive the desire to bring 
others to faith in the Gospel is doubtful. Certainly a thinking 
Christian would not leap into martyrdom just to witness to his 
faith, when he could do that by word of mouth much longer and 
more efficiently if he remained alivee This very act of wilful 
martyrdom seems to indicate that the zeal of some Christians was 
turning inward and not outward toward other people and their 
Salvation. Of course we must remember that for each wilful 
martyr there were many were many whose martyrdom was really a 
witnessine to the Gospel. Wilful martyrdom was the exception 
rather than the rule, but an exception that depicted an unwhole- 
some trend. Persecutiors, however, did bring about a reevalu- 
ation of the merits and advantages of Christianity. 
Perhaps one of the most important transitions for early 
Christianity was its transition from the status of a religio 
illicita to that of a religio Jicita and finally to that of a 
state religion of the Roman Empire. Constantine in 515 AR. 
issued the Edict of Milan, granting toleration to all Christians. 
LL 
9. While the leaders of the Church usually strove to 
restrain those who craved martyrdom, we hear of num- 
bers who rushed in to seek that honour. Upon many 
Pagans the heroism of the victims must have made 
an 
impreasion, and it is not surprising to read of the 
conversion of at least two thoughtful men, both ex- 
the perts in philosophy and formerly critics of 
Christians, because of what they had witnessede 
ibid. a Pe 156. 
   
Later in his life he made it an official State religion, but did 
little to quell paganism. This was carried on by his successors.12 
But far more important to our interests is the question, 
What effect did the governmental approval have on the mission at- 
titude of the Christian Church? ‘The approval -of the government 
was not a mission effort but an effort toward religious uniform- 
ity within its jurisdiction.++ But the government's attitude of 
ef intolerance to non-Christians and dissenters was not peculiar 
to lt. This attitude seems to have infiltrated into the church 
itself. ‘the church already showed the strong political tenden- 
cies later so prominent in the papacy. How may we describe 
this attitude? Was it the real evangelical passion for souls; 
or was it merely a misguided passion for a general religious 
uniformity? As in all times of Christianity, neither extreme 
is all right or ell wrong. No doubt, in the rapid progress of 
events, many Christians lost sight of the pure evangelical approach 
Seen 
10. Qualben, i. F., A History of the Christian Church, pe 95- 
Latourette, Expansion, vole 1, pp 174-177 
1l. The government was attempting to enforce religious 
uniformity, and sought not only to stamp out the 
rivals to Christianity, but to eradicate all va- 
rieties of that faith but the one which it deemed 
orthodox. With the autocratic trend of the im- 
perial rule, a religious intolerance arose which 
Was much more unyfelding than had been that of the 
Empire at its height. 
Latourette, Expansion, vole I, pe 184. 
12. The measures oF the government were paralleled by. 
those of the Church and of individual Christians. 
Indeed, the policy of the state was in par
t oye 
& symptom of the movement toward Chr
istianity. 
kind’ of mass conversion was in progresses 
ibid., p. 185.
and urged missions for ignoble reasons, political uniformity, 
conformity to mass opinion, and the like. But that these less 
honorable motives were tempered by the nobler motives of service 
to God and love to men can hardly be denied in ‘the case of many 
Christians. Doubtless, many retained the real desire to win 
souls for Christ; evidence for this fact appears in the inten- 
sive training still required for catechumens and the interest of 
church men in that training.15 
The problem of the motive behind mass forced conversions 
will arise for discussion at this pointe In many instances, this 
has been vastly overemphasized. The case of Clovis and the 
Franks frequently is made an example for proof. 14 But Latour- 
ette denies the validity of this example.25 But, even granting 
that force was used in an appreciable number of instances, this 
does not necessarily invalidate the motive for mission work; 
forced conversions may well have resulted from misguided zeal 
for the Kingdom. Indirectly, of course, forced conversions imply 
@ basic misunderstanding of the purpose and the power of the Gos- 
pele This subject will receive a brief treatment in the next 
  
13. Thus Latourette explains that all conversions were not just 
by State example and command but 
Everywhere the actual work of conversion and the 
attend in were carried on by the 
Ghuroh itself through many individual Christians. 
14. Qualben, Op: Cite; Pe 120. 
15. Clovis used no force to note Soe eee tee 
form to his example, but a large number 
t was almost 
Inevitesie teat Foljowed bin Ang, 
would Go SO- inevitable tha  in time 











section when we consider Charlemagne and Olaf Tryggvason, who 
are better examples of the problem in hand. Again we must say 
that forced conversions were the exception rather than the rule 
at this time and represent only a small segment of Christianity. 
A far more intangible but long-lasting perversion of the 
mission motive may have had its roots in this period, missions 
for the glory of the Church rather than of God. As early as the 
third century Cyprian of Carthage propounded the views oi the 
exclusiveness of the Church.2© hat this later became a motive 
for conversion, we shall see in the next periods of our discus- 
Sion. Gut during this time the Church gains its identity as 
the Roman Church. And the emphasis upon the glory of the Church 
begins to outweigh the emphasis upon the glory of God in the 
motive for missionse 
 
16. Qualben, ope cite, ppe 97-98.
me 
il 
560 A-D. to 1500 A.D. 
The Middle Ages 
Perhaps the two most significant factors for the mission 
attitude in this pericd are the rise of the papacy, or the hier- 
archically organized church, and the movement of nationse 
With the downfall of the Roman Empire and the influx of 
Bananite nations, the Church began to ‘take.an ever-increasing 
role in the affairs of thé world. As. the head of that Church, 
the Pope directed her efforts in the realm of expansion._ Greg- 
ory I, the Great, who lived at the opening of this perlod, is the 
outstanding example of missionary’ popes; his attitude seems to 
have been quite zealous although tainted considerably with the 
desire of centralizing ecclesiastical power in the Roman See.5 
Gregory's successors continued his missionary efforts in greater 
or less degrees, but with over increasing emphasis upon papal 
power and jurisdiction.“ 
At the opening of this period, Christianity was the domi- 
nent religion in the empire proper. But the invading nations 
Knew little or nothing of the Christian faith. It was the task 
ree eenneeeere
es 
1. Latourette, Expansion, vole II, pp. 18-19. 
e bi e9 Be rr 
4 Under the Cisntes movement culminating in Gregory 
VII and Innocent III the Church dicta ed to the 
secular princes. 
ibid., pe 5106
of ths Church to reach these incoming people with the Gospel. 
The process, which was usually employed, showed a lack of under— 
standing of Christianity but also an abundance of zeal. CGon- 
version was frequently tied up with military conquest; this made 
for much mass conversion and for some forced conversions.) 
The fact that massa conversions were frequent during this 
period can hardly be denied; but that they were always the result 
of force is yet another question. If we consider the religious 
outlook of pagan peoples, we can readily realize that their 
chances of religion did not entail too much difficulty for them 
because their beliefs were often hasy and superstitious. But the 
purposes of the Christians who converted them were varied. What- 
ever we may say of their method, we must be careful not to con- 
demn their motives categorically and completely.® 
  
5. Bot iatre quently, mass converse [on was hastened by 
ene use of force...often baptism was imposed as a 
si Sign of Seo to a foreign conqueror. 
Gsé5 Pe 6. 
6. tony epgatedly it 
was eng on waa by" the nebat Fel Megder of “ore aBpte, 
the momarch. Occasiona OrcOc<e 
Often the ruler consulted Yiegally ® Fecog nized as- 
semblies of leading men_ ee. king 
opvious 1y acted from om religi ousk g convictions ae 
some Ns Tanc6Secace 
been mixed with the the Titisal mot appears § Occasion- 
ally monarohs «ee furthered missions as agencies 
of political conquests 
Tbid., pps 145-146. 
They took the word of Jesus, “Compel them to 
Some inet and acted on it with a vengeance. "bee 
were convinced that in the heaven, which they be 
pnewed they were opening up for men and women by 
the, gateway of the sacramentfaae that 
tney peop e 
come” an 
had been by ¢ from crdreadful 1 hell - even though 2 it 
een ompuls ions 
Soper, E. be ‘the Philosophy of the Chri
stian Worle Wor d
Jission ission, | Panddtse the second of these atatempnts, but ue meyeyonra 




Interesting to note in this study is a comparison of Mos= 
lems and Christians in their treatment of each othere Moslems 
generally treated subjugated Christians quite well, ‘imposing upon 
them a modérate tax and restricting their rights of evangeli- 
gations’ This is a general observation, for the policy of lios- 
lems in their relations toward Christians varied over the area 
controlled by them. Among the Arab rulers, for example, there 
was some alarm when the Christians were converted to Islam, for 
this substantially reduced their income from taxes; thus they be=- 
cams more lenient; in fact, they even forbade conversions in 
" some casese ‘Then again some treated Christians with mild per= 
secution.® but both Christians end Moslems used some force and 
compulsion in adding converts to their numbers.? Probably this 
implies that the motive behind the mission work-of both religions 
may have been at least partly religious but could hardly have 
been purely Christian.in the followers of the Savior. 
The most distressing commentary on the mission attitude of 
the Middle Ages is that series of wars called the Crusades. They 
boasted of no evangelistic motives, of no motives higher than that 
of freeing the Holy Land from the oppressive hold of the infidel 
Turk. ‘The same motives were preached against other heathen 
re eemeeees 
7. Latourette, Expansion, vole II, De 296-6 
2 qeaess Be SG ame 1 the sword e In the thousand years we are Spanning cee 
seems to have been used as freely to advance the re- 




nations and even against would-be reforming bodies. Baser mo- 
tives prompted some of the later Crusades, e.ge, the notorious 
Fourth Crusade with its abortive Latin Enpire.10 
But to way that the Crusades expressed the univorsal opinion 
of their times is overstating the casee Many men arose with 
-protests against the principles underlying the Crusades. Even 
Pope Hénorilus IV wished to see the Hoslems converted and encour= 
aged Arabic study for this purpose. The leaders of the two great 
missionary orders, Dominic and Francis, and, particularly, Ray- 
mond Lull urged mission possibilities among Moslems and acted 
on their own urgings.41 ‘hat they represented the mass of the 
people is perhaps untenable, but they certainly represented a 
strong feeling against. the principle of the Crusadese This feeling 
speaks strongly for the presence of at least the vestiges of a 
recognized mission command in the Hiddle Azese 
In the early Middle Ages and also through to the turn of 
the sixteenth century, giants of missions arose. Patrick, Boni- 
face, Ansgar, Lull, Cyril, Methodius, and Willibrord are all 
names which are indelibly written into mission histories, whether 
they all represented purity of motive, or not. In this period 
several new mi saicnary orders of great importance arose./2 ‘Those 
RR 
10. Ibid., pp. 317-318. ll. Ipid.; PD- 319-321. 12. Ibid. p. 348. 
sa, Re ils, A Concise History of of Missions, pe 250.
15 
of long standing did not have the missionary vigor of the more 
recent ones, notably the Franciscans and the Dominicans.2° 
Yet we must keep in mind that the Franciscans, Dominicans, 
and other missionary orders, as well as individuals, followed the 
footsteps of many of the conquering kings. They worked hand in 
hand with them in their efforts at mass conversions. This im- 
plies that they could not have understood well the command to 
preach the Gospel to men, not to force them into church member- 
ship. The motive: of these groups was not very Biblical, either. 
They were often more interested in the building of the Roman 
Catholic Church than of the Kingdom of God. 
The preceding fects concerning this period of the Church's 
existence have dealt particularly with the Roman half of the 
Church. In addition, the Greek Catholic Church, the Monophy- 
sites, the Nestorians, and a few other small groups were active. 
Eut they do not offer a very large problem. Perhaps in only one 
way do they differ from the Western Church, that of energy. 
Whatever the reason may be, the Western Church far outstripped 
these other bodies in their efforts to evangelize other nations.14 
  
15. Latourette, Expansion, vole II, pe 520- 
14. Through many, perhaps most, of the religious 
movements of the West runs a strain of acti- 
vism - often in marked contrast with the 
quietism of Eastern monasticism. This strain 




As far as numbers are concerned, tho period of the Hiddle 
Ages was extremely productive of new Christianity. More terri- 
tory was covered in this time than before; more people came un- 
Ger the sway of the Church. Eut there are also a number of fac- 
tors which describe the Middle Ages less favorably. ‘The Rature 
of many conversions, mass and forced, strongly hints that they . 
arose from motives hardly pure and noble. ‘The outbursts of the 
vicious Crusades indicate that the Christian evangelical motive 
was a thing wanting in the hearts of many, even in the occupant 
of the papal chair. Sut many individuals and numerous orgeni- 
gations kept the missionary spirit alive if not blazing; with 
the new age that spirit gained new life and support from the new 




1500 AeD. to 1800 A.D. 
The Keformation Period 
This section concerns the mission attitude of the Church 
during the time of its great Reformation and the subsequent de- 
velopment of the Roman Catholic and Protestant branches. ‘The 
date 1500 denotes roughly the beginning of the Reformation Era, 
in which a form of Christianity long obscured arose again to pop=- 
ular attention; logically, this form of Christianity should dis- 
play its own attitude on the question of missions. It is im- 
portant for us to determine the trends of that attitude. The 
date 1800 represents ‘the beginning of a new age in the mission 
interest.and perhaps the end of much of the doctrinal development 
of the post-Reformation Church. 
At first we turn to the leaders of the Reformation movement 
to inspect their attitude on this question. Luther himself seems 
to have had a clear idea that the Gospel was to be preached; his 
actions and writings about religious instruction and education 
demonstrate that point thoroughly. Lut he placed little or no 
emphasis upon the world call for evangelization. His explanation 
to the Second Petition emphasized the work of the Holy Spirit 
1 
but leaves its limits within the hearts of those who sre praying. 
eee egeeenenereraecerenencmensennes 
1. Jacobs, Hes Book of Concord, De 3568. 












In his commentary on Merk 16, Luther states: 
A question arises sbout this passage, "Go ye 
4nto all the world," as to how it is to be 
understood, since the apostles certainly did 
not visit all the world: Wo apostle came 
hither to us; and many a heathen island has 
since been discovered, where the Gospel has 
never been preacheds Yet the Scriptures say: 
"Their sound went out into all the earth:". 
Roms 10, 18; Answer: Their preaching went 
‘out into all the worlds This going out has 
been begun and continues, although it is not 
yet completed; the Gospel, however, will be 
preached ever farther and wider, until the 
judgment days Vihen ‘this preaching shall have 
reached all parts of the world, and shall 
have bcen everywhere heard, then will the 
message be complete and its mission accom= 
plished; then will the last day be at handi2 
This statement certainly indicates that Luther was interested 
in the welfare of the world and in the spread of the Gospel. 
Eut his interest does not have the virile enthusiasm and activ- 
ity that lie behind his other religious interests: It appeers 
to be more passive than his other interests. 
Historians and biographers generally disagree on Luther's 
stend on the mission question: Some misunderstand Luther en- 
tirely and deny that he had any interest in world missions. 
Others give a far fairer and more reasonable analysis of 
Luther's mission attitude, stating that he realized that the 
  
2s Lenker, Js Ns, the Precious and Sacred Writings of Hartin 
Tuther, vol. XII, pp. 201-202. 
Se So far as the non-Christian world was concerned 
his view was so limited that he could believe; 
"That Christianity had already fulfilled its 
universal calling to be the religion of the 
Soper, op. cite, ppe 119-120-
  
19 
Gospel had a universal scope to ite* But the fact still remains 
that Luther dia not urge world-wide missions, even though he 
admitted their probability in the futuree His attitude toward 
the Nohammedens was one of hopelessness: they were so depraved 
that the best move was to surrender them to Satens5 
Several extenuating factors present themselves in this con- 
sideration of Luther's attitude toward the mission command. As 
the Great Reformer he had his hands more than full with the 
burden of reestablishing pure Christianity in Germany, let alone 
the rest of Europes& The conditions in Luther's Europe deman- 
ded his religious attention and to them he turned all his efforts 
of bringing the Gospel. Luther felt a deep mission command for 
these people and was largely occupied with thems 
This fact largely accounts for Luther's lack of emphasis on 
foreign or world mission work; perhaps a greater reason was that 
in Luther's time little was known about the.rest of the world. 
ED 
4. Luther inows, and teaches accordingly, that the com- 
mand to evangelize is valid for all time; he refers 
to the progress of preaching through the centuries 
. 
to his time. (Translation) 
Plitt-Hardeland, Geschichte der Lutherischen Mission, pe Ge 
He himself revealed this news, whenever = ca Ting 
deman me Its purpose, to go 
the need nS a urged Lowa ay and would got aan: that 
y any boundaries might justly be set to it. (Translation) 
Ge Be 4e 
5. Prion. ts “Rie Evangel teche Higsoon, pe 
37 
~HardeLant 
‘ G. Thus one writer seoerethe Gs the meaning of the word "h
eathen- 
Sm" in Luther's da 
EnOls superstition, the dark night of 
sin, in enone 
faint clow of the light of natural reasons 
liz 
ly y moattied the absolute darkness. 
Frick, Op. Gite, Pe 19. 
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The Mediterranean world was still "the world" to people of his 
timee The remote Orient and the newly-discovered Western Hemi- 
sphere were hardly realities to the busy German Reformer. Luther 
in 1600 or 1700 might well have been a great proponent of missions, 
one who would place Carey, Schwartz, and others in the shade. 
But Luther in 1500 was busy laying the foundations of a Christ- 
lanity which could later produce such men as Carey and Schwartze 
Calvin seems to have been one with Melanchthon in actually 
denying the mission command.’ ‘his attitude grew with the move- 
ment of Orthodoxy ot Rationalism, until the entire mission in- 
pulse fell victim, with many other Christian values, to the 
ravages of human reason upon divine revelation. 
Missions in the Roman Catholic Church experienced a great 
revival during this time. ‘The Counter=Reformation, an attempt 
to quell the Reformation emphasized mission work ss one of its 
main features. Representatives of the Society of Jesus, Loyola, 
Xavier, and others, emphasized the spread of the Roman Catholic 
Church in new parts of the world as well as the regaining of 
territory lost in the youth of the Reformation. ‘The zeal was 
there, but it was a zeal directed chiefly to the church and not 
beeen ed 
7%. The mission-.command was incumbent only upon those who 
were apostles tin finigsionariess’ Such Notaden 
twelve” do not exist today any more therefore oF 
mission command is not binding for the present. The 
office for it is lacking. ‘Thus the dogmatician, 
we anontnon) i 
rick, Ope Cite, Pe 15. 
Thus Eine Warneck, Ge, Outline of a History of Frotestant 
Missions from the Reformation to the Fresent Time, p- LES am, (2 Reformation oe nO Pr eee
21 
directly to Christ and His commands.® The motive behind these 
missions was largely the same it had been for centuries, the 
spread of the influence of the Church of Rome. 
While Protestantism had sterile periods canine this time, 
miasions and mission interest were not totally lacking among 
people of that faith. In comection with the Pietistic movement 
branching from Spener, Weltz, Francke, Zinzendorf, and others, ? 
an intense fervor for missions arose in certain Protestant cir- 
cles. Among the leaders of the early Protestant missions, fervor 
was not lackinge Ziegenbalg and Pluetschau went to India in the 
face of great uncertainty and remained there in the teeth of 3 
fierce opposition. 2° Schwartz worked in India for almost fifty 
years with unrelenting zeal and enthusiasm.21 The Horavians from 
their founding to the present day have led other church bodies 
in mission efforts throughout the world. 
At the turn of the nineteenth century William Carey appeared 
on the scene. It was he who is often termed the Father of modern 
Protestant missions./* Wis lowly beginnings as a cobbler, intense 
eS 
8. Filled originally with the thought of "the world 
for Christ," they came to interpret it the world 
for the Church." Perhaps the most significant 11- 
lustrations...were Loyola and Xavier. ‘The crowds 
who in India looked upon Xavier almost as Christ 
Himself were in turn looked upon rather as wit- 
nesses to the power of the Church than as ‘indi- 
ieee to be saveds on 
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application to religious matters, and steadfast perseverance in 
the face of great trials bespeak erent zeal in this missionary.25 
But one aspect of the mission attitude in the Pietistic 
and later mission movements demands our consideration. As men- 
tioned before, Roman Catholicism seems to have emphasizea the 
glory of the Church rather than the glory of God as the end of 
missions. ‘ith the Frotestant movements for missions in the 
seventeenth and eighteenth centuries came an emphasis upon the 
need-of men for the saving Gospel. 14 The error does not seem to 
be in a misconception of the truth, but rather in the emphasis of 
a lesser truth, that of need, and the soft-pedaling of a greater 
truth, the commend of Christ. The later implications of this 
false emphasis will appear in the next section. Already in this 
period however, it seems to show the ephemeral nature of the 
enthusiastic movement./° ‘That this death of mission interest in 
less than a century was directly the result of a wrong emphasis 
in motive is too much for us to say- but wrong emphasis on mis- 
Sion motive seems to run parallel to the general, wrong emphasis 
SR SASS PERE OTS 
13. Latourette, Expansion, vol. IV, pp. 66-69. 
14. The one supreme object comes to be the saving of 
mene It crowds out even the command. ‘Then comes 
another stage. ‘the man once brought to the light 
reveals the possibilities of his nature, and the 
desire to save him from spiritual death is supple- 
mented by the desire to develop in him the full 
spiritual life. 
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of the Pietistic movement, the emphasis on feeling. 
At the opening of the nineteenth century, the cause of 
missions had experienced a varied life for three centuries. 
With the early reformers, Luther in particular, mission interest 
was emphasized but to a certain extent tacitly limited. With 
the growth of the Calvinistic emphasis on the Divine Will, the 
cause of missions suffered severcly; 1t became blasphemy to try 
to surplement God's will in saving souls. Thus it fared through- 
out "Orthodoxy." In violent reaction Pietism arose, emphasized 
missions for the bettering of the state of the lost heathen, 
but its emphasis was, speaking in terms of centuries, little 
more then a flash in the pan. ‘This was the situation at the 
beginning of the nineteenth century when William Carey, with his 
strong following, had taken command of the scene in England and 
Opened a new era in the work of missionse ‘The German missionary 
Societies followed snd surpassed his lead.
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1800 A.D. to the Present 
Modern Missions 
This period presents considerable difficulty to the analyst. 
One does not heve the perspective of time that makes analysis 
practicable. Furthermore, this period covers the time of a great 
surge in mission interest and work and concerns numerous church 
bodies end sects of all cynene Sources are more readily avail- 
able for this period, but they are overpoweringly numerous, and it 
is difficult to judge their representative qualities. For these 
reasons and for the sake of brevity in this introductory section 
of the paper, the writer will make his remarks about general 
trends and will confine the bulk of the references to the foot- 
notes. 
With the zeal and fervor of the ereat mission leader, Carey, 
the nineteenth century opened auspiciously. England had become a 
great comercial nation with foreign holdings and from her people 
the mission impulse gathered much strength. German mission so- 
cleties contributed much also; as; later, did the American so- 
cieties. 
A variety of approaches to the problem of missions came 
i. ‘Latourette, Ke Se, Anno Domini, pe 169, emphasizes the vigor 
of European and American Christianity in the growth of nineteenth 
century missions. :
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with the now zeal. Hudson Taylor of the China Inland Mission 
urged the self-support of missions, discouraging solicitation 
@ willer, among many others, founded the Hiadras Christian of funds. 
College with the purpose in mind to bring all of India’ to Christ- 
fanity by e slow process of cultural developmente® Many hoped 
for the conversion of entire nations;* some still urged the 
conversion of single converts.” Some, such as Duff and Richard, 
felt that the educetion and conversion of the rich and influ- 
ential would bring whole nations to Christ.& All these varied 
opinions on approach indicate a diversity of opinion which coos 
back to the basic question of motive and command. These differ- 
ences exist to the present day and are more carefully and complete- 
ly delineated in ths discussions of tho twentieth century. 
Significant anong these discussions are the three inter- 
national missimary conferences in Edinburgh (1910), Jerusalem 
(1928), and Madras (Tambaram) (1938) and the Laymen's Inquiry. 
The last represents the radical wing in its desire to emphasize 
the humanitarian side of missions. In its report, Rethinking 
Missions, the Laymen's Inquiry Board offers numorous objections 
to the existing state of mission affairs. It urges more cooper- 
ation with heathenism. It demanda a more complete religious, 
ee) 
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social, ethical program in missions. It urges further emphasis, 
and almost exclusive emphasis upon humanitarian work, rather 
than upon evangelization. Generally 1t shows an extreme reaction 
to the conservative form of conducting siten Cone It demanded a 
considersble change in the procedure of mission work for the 
future. This movement did not fein any enonnt of support and 
leaves only some literature as its records! 
The meetings in Edinburgh and Jerusalen did much to consoli- 
date Protestant mission effort. Edinburch contributed a compre- 
hensive review of world missions and a copious comparing of notes 
on methods and approaches.® The Jerusalem meeting brought closer 
scrutiny of existing conditions, and a careful examination of 
faulty practices; proselytizing, for- example, was roundly con- 
demned. ? 
In preparation for the Madras. (Tambaram) conference, Kraemer 
wrote Vitis conservative volume, A Christian liessage in a Non- 
Christian World, to state the stand’ of missions ‘in general 
at 
thet time. he condemned and exhibited the weakness of the syn- 
cretism of the Laymen's Inquiry, demonstrating that a firm stand 
on Christianity was the strongest weapon for effective mission 
eS . - = 
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work. 2? The Madras conference followed his lead in urging edu- 
cation for the building of indigenous churches.++ 
A cross section of twentieth century mission literature 
brings out the same points as developed in this discussion of 
rather official documents. Men of liberal views generally urge 
the sharing principle and unionism among various Christien mis= 
sion bodies.22 
A number of new trends have developed generally in mission 
circles, during this yeriod especially.. Chief among them was. the 
emphasis upon related humanitarian and educational projects con- 
ducted together with the mission work proper. As we have seen 
before, the place of these efforts was disputed;. some said that ; 
they should remain the means to the greater end of evangelization; 
others maintained that they served an end in themselves.14 
Another trend was to the uniform building of indigenous church 
bodies among some Protestant groups; although this move was op~ 
posed largely by those men who represented the view that Christ= 
Janity and the other religions should work on a sharing basis~ 
This view obviated the Western institution of the church and 
urged the spread of Christianity as a superior philosophy of life 
eee 
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to be connected to the heathen phihosophies.!® 
Post-war thinking and war-time thinking have frequently 
questioned the usefulness and effectiveness of Christian missions. 
Huch argument that missions did not stop wars and that heathen 
nations do not show the effect of missions has been bandied 
about lightly. This thinking has had its effect, not in the dis- 
couragement of missions, but rather in the more careful organi- 
zation of mission stations and work? and the determination to 
make missions a more telling factor in the events of the world. 
Christianity has been emphasized as the means: of. settling the 
world's problems of war and peacee Among more liberal men, the 
emphasis 118s upon matters which to the Gospel are by-products 
of the Christian's salvation through Christ. 
Perheps the most important trend for our purposes is in the 
motive for missions. ‘That trend has a close relationship to the 
trends in approach and method. Those other trends indicated a 
deeper interest in the temporal difficulties and an emphasis on 
humenitarian work. Logically thece trends branch from and are a 
part of the motive of missions which emphasized the great need of 
people, almost to the exclusion of any command or directive from 
God. Even among conservative circles that point is emphasized 
[Lee 
15. cf. Jones, J. Pe, India its Life and Thought, "Dist and 
Buddha," pp. 338-375.”
inordinately. 16 This may have its logical development from the 
modern emphasis on humah judgment in religion and the ignoring 
of the divine authority as a basis of faith. 
16. Thus Zwemer, the great Presbyterian proponent for loham- 
meden missions throughout the world, endorses the missionary 
hymn, From Greenland's Icy lountains, as a complete argument 
for the mission projecte 
One could scarcely crowd an argument for the 
basis, the aim, the motive and the goal of 
missions into smaller compass than we have 
in these four verses of eight lines eache 
Zwemer, Ope Clte, De 77s 
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Conclusions on Historical Analysis 
During the ccurse of this discussion on the historical de- 
velopment of the attitude toward the mission motive, we have 
discussed nineteen centuries of progress and many leaders and 
groups interested in migsionse In summary 1t would be well for 
us to outline the trends, if any, which the attitude of the 
' church has taken during those centuries. 
The central attitude about which these trends have circu- 
lated is. this, that the Gospel should be preached to people be- 
cause they need salvation, but particularly. because the Lord 
Jesus has commanded it. In the early centuries, the mission 
motive seems to have remained close to this central attitude. 
But with the rise of the Roman Catholic hierarchy, the emphasis 
has shifted from the commend of God and His glory, to the commend 
and glory of the Church. ‘This emphasis remains to the present 
day in the Romen Catholic church. In the great religious conquest 
of barbarian Europe, in the Crusades, and in the Jesuit expansion 
of the Counter-Reformation this was particularly in evidence. 
_ With the Reformation, the mission motive gained purification. 
With Luther, the commend of God and His power in fulfilling this 
work became very strong as a working motives In Calvinism, the
fear 
Sl 
authority and power of God came in for strong emphasis, almost to 
the exclusion of human activity. This exclusion of human activity 
grew in the movement of Orthodoxy. A violent reaction arose in 
the Pietistic movement, emong the Moraviana and the Methodists. 
Among these people the emphasis began to lie on the need of people 
without Christ, although the comnend and authority of God still 
came in for consideration. The mission motive died completely 
in the realm of Raticnalism, but with the opening of the nine- 
teenth century it gained new life. ‘The emphasis, however, turned 
more end more to the need of humans and less and less to the com- 
mend of God. With the emphasis upon the spiritual need of men, 
came the emphasis upon physical need, in some cases eliminating 
the spiritual need entirely. At the present time emphasis remains 
upon human need, often far away from the original central motive 
of God's command first and human need seconde
52 . 
THE MISSION COMMAND 
General Remarks 
Much as we may be inclined to speculate about the thoughts 
of men on this subject so vital to church expansion, we can gain 
total conviction of the correct course only by referring to the 
source of all true Christian thought, Ecripture.e All of history's 
attitude on this subject 1s but one composite of judgments, true 
and false, on what the Savior said, or should have said, on this 
matter. From Scripture we must obtain our convictions concerning 
the mission command. 
Of all the mission commends in the bible, the one recorded 
in Hatt. 28, 15-20 is the best knowne The subatance of this 
command of our Savior occurs five times in the New Testament. 
the liatthew passaze and that in Mark 16, 15 and 16 were very 
‘Possible uttered at approximately: the same time, during one of the 
last appearances of Christ.+ ‘he commands in Luke 24, 46-49 and 
in Acts 1, 8 seem to have been given during His last appearance
 
to the disciples in Jerusalem, shortly before the Ascension.” 
John 20, 21-23 contains a command issued in one of the earlier 
post-resurrection appearances, that of the night of Easter day-% 
Pe 249. 
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Two earlier commands of Christ directly connected with the 
mission of His apostles occurred in the Gajilean* and later Ju- 
dean® ministries. The former dealt with the commissioning of the 
twelve disciples to preach the Gospel to the people of Israel, 
Matt. 10, 1-42; Wark 6, 7-13; Luke 9, 126.8. “the latter was ad= 
dressed to seventy followers of Jesus who were to precede Him 
in His travels. This is recorded in Luke 1é@, 1-16 
The final command of any person’ is logically his most compel- 
ling will. ‘Therefore we shall deal primarily with the commands 
that Jesus uttered after His resurrection. But it will be neces- 
sary for us to investigate these earlier commands of. our Savior; 
for a may well expect an important, integral relation between 
the two sets of commends. We shall also wish to determine any 
further information in the earlier commands which the Savior 
aid not repeat in His final merching orders» 
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"All power is given unto Hie in heaven and in earth." (Hatt. 
28, 18) "Thus it is written ... that repentance and remission of 
sins should be preached in His name among all nations." (Luke 
24, 46-47) "As ify Father hath sent Me, so send I youe" (John 
20, 21) These statements constitute the authority upon which 
Jesus bases His entire command. }) If we investigate this question 
of the authority for the command, we shall-be able to realize 
its importance for all Christians. 
The basis on which Christ founds the authority for His com- — 
mission to lis apostles is. His deity- In the three passages ~ 
mentioned above He makes 1t very clear; in the other commnission- 
ing passages it 1s implied by His very giving of a command that 
is so world-sweepinge 
_ in Matthew 26, 18, Christ lays the foundation with the 
words, "All cower is given unto lie in heaven and in earth. " Per- 
haps a better translation for £$vn% is “authority."” but 
the translation can hardly affect the implication: Christ as- 
cribes to Himself prerogatives which God alone can possess, an 
LS 
1. Revised Standard Version, The New Testament of our Lord 
and Savior Jesus Christ, pe We
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authority to rule the universe and with it, of course, the power 
to exert that authority.? With this statement of His deity, He 
introduces His commission.® 'To the disciples, Christ's resur- 
rection was a final proof of His superiority over other men, of 
His supreme authority, of His very Godhead.* ‘thus Thorias - (John 
20, 28), Peter (Acts 3, 15), Paul (Rome 1, 4), and John (Rev. 
1, 5) made confession of that very fact. 
-{In Luke 24, 46 Jesus calls upon Scripture as His authority 
and by means of it establishes His own authority. He takes 
Scripture as a testimony to His work = His suffering, His resur- 
rection, and now the propagation of His Gospele° The disciples 
had been witnesses of the first two of these works of Christ and 
they had been convinced of His deity through them. Now they were 
to become agents of the result of His first two works, of the 
Salvation of nations. . Their authority: Scripture, which pointed 
“to the divine work of the God-ilan, Christ, effecting the sal- 
Vation of men. 
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"As my Father sent Ne, so send I you." (John 20, 21) - with 
these words Christ authorizes His commission in John's Gospel. 
In only a very limited way could the work of the apostles be 
considered parallel to that of Christ. He saved and areesheas 
they preached only. But the acts of sending are almost entirely 
‘parallel. God sent His Son; Christ, the Son, and God also, sent 
His disciples. 
In His high priestly prayer, Christ utters the same words: 
"As Thou hast sent me into the world, even so have I also sent 
them into the world." (John 17, 18) Already at that time He had 
given them the commission. He would repeat it again, with this 
as His. authority: the Father sent me; now I am sending you; for 
I and the Father are one.” Again, Christ refers to His deity, 
the deity that worked the salvation of men, as the authority for 
iis commissioning His disciples. 
_ In the two other references to the Great Commission, Christ 
does not introduce His command with this authorizing statement. 
But that is hardly necessary; for in His person, particularly 
in His Risen Person, He carried as strong an authorization as 
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{It is interesting and important to note that Christ's ref- 
erences to His deity in these cases are all connected with the 
-work that He has done for mene This is particularly clear in 
the Luke passage where the command is so closely linked with the 
suffering and resurroctione In the John passage, the sending 
of Jesus by the Father is obvious in its purpose, the work of 
salvation. in the Natthew passage this implication is not as 
clear, but it is no doubt contained in Christ's tacit reference 





The enduring influence of Jesus has been due to 
the response which men have given to that life. 
Latourette, Anno Domini, pe 8; 
and 
The experience of the past nineteen centuries, 
however, gives him assurance that in it Jesus 
is central, that the dominant forces in the 
universe are on the side of Jesus, and that 
ultimately God and His Christ will prevail. 
ibide, De 240. 
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Latourette's view concerning the influence of the supernatural 




Our next problem is: Yiho received the command? Our firat 
and most obvious answer is: the Eleven, and later, Paul. Sut 
was this command restricted to the Eleven? Did Christ indicate 
that only certain ones were called? Was there anything in the 
command thet limited it, or part of it, to the Eleven alone? 
Or was the commend definitely transferred from the Eleven to 
others also? was it distinctly made universal? 
The first of the post-Resurrection commissions was issued 
on Easter Night. John is very brief in his description of the 
details, but identifies the incident as happening on "the same 
day at evening, being the first day of the weeke" (John 20, 19) 
Then, after Jesus had identified Himself, He gave them the com- 
‘mission. (John 20, 21) Luke deals with the same incident;+ but 
he does not record this particular commissions He tells of 
Jesus' talk with the Eumaus disciples (Luke 24, 15-32), of their 
return to the rest of the disciples (Luke 24, 35-35), and of 
Jesus' appearance to the assembled group (Luke 24, 56-45). Sut 
Luke does add the additional historical note that "they ( the 
LL 
1. Robertson, Harmony, pe 245
39 
Emmaus disciples) ... returned to Jerusalem, and found the eleven 
gathered together, and them that were with them." (Luke 24, 35) 
Therefore, Christ must have appeared to and directed His bestowal 
of the Office of the Keys and the commission to more than the 
Eleven. This bestowal could not have been narrowed down to the 
Eleven unless He had said so explicitly; if 1t had been, Thomas’ 
absence would have added a further complication.” The counter= 
argument, that the Apostles were a group apart by themselves and 
that therefore Christ meant them alone, has little to support 
ite Also the argument, that Jesus simply implied that the com- 
mission was to apply only to the Apostles,° evidently does not 
give full credit to the parallel inspired record of Scripture, 
which indicates that others were present at the time of the com- 
missioning; nor to the eternal foresight of Christ. 
The appearance at which Christ gave the Great Conraission is 
ee 
2. Eut, as Ste Luke is careful to inform us, with 
them were the others who then associated with 
them. ‘his 1s of extreme importance, as mark
ing 
that the words which the Risen Christ spoke o
n 
that occasion were addressed not to the A
postles 
as such - a thought forbidden also 
by the ab- 
sence of ‘Thomas - but to the Church, although a 
may be as personified and rep
resented by such 0 i 
the 'Iwelve,' or rather IRleven,' a
s were presen 
on the occasione 
Edersheim, op. cit-, vole II, p. 642. 
It is a mistake to make the first gi
ft of pease 
include all the disciples present, an
d when o 
say that the second gift refers 
only to the 
apostles in the companye 
Lensit, Op. cite, vol. Ill, pe 1544. 
3. International Cri ical Commentary, vol. XiX, pe O7
7
40 
recorded twice in the Gospels. (Hatt. 28, 16-20; lark 16, 15-18*) 
In addition, Paul refers to this appearance in his great Resur=- 
rection chapter. (I Cor. 15) Among his proofs for the resur- 
rection of our Lord, he states that "He was seen of over five 
hundred brethren at once." (I Cor. 15, 6) 
That this 1s the same incident as the one of the Creat 
Commiasion,® ia indicated by two statements in Matthew 28. In 
verse 16 we are told that the eleven disciples went to a place 
“Where Jesus had appointed them." For Jesus to apvear to five 
hundred disciples at once almost demanded some special appoint- 
ment, © particularly since Jesus did not ea ypear to the goneral 
public after His Resurrection. He avoided the Pharisees and 
other unbelievers after His Resurrection. (Matt. 26, 64) That 
this appointment and the appearance to the five hundred are the 
same, seems at least very probable. 
fhe other statement, closely allied to the first, is that 
recorded in hiatt. 28, 17, that "some doubted." The Fleven had 
evidently been convinced of His Resurrection (John 20, 20.28) 
and therefore were not the ones who doubted. The expression, 
"some doubted, " indicates that a larger number of people were 
at this particular mountain at the time,’ most probably, the 
"over five hundred brethren." 
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Furthermore, the fact that Matthew aays that the eleven 
disciples went to the mountain which Jesus had appointed, does 
not by any means exclude the possibility that other people were 
there besides the eleven disciples; nor does it imply that the 
Great Commission was directed only to them. ‘The expression, 
-"some doubted," immediately precedes the commissioning, which 
was then directed to doubters and firm believers alike. Matthew's 
purpose in speaking of the Eleven specifically is probably to 
draw chief attention to these who had been Jesus! close compan- 
ions and disciples throughout His ministry. For they, of course, 
Would be expected to take the lead in the program of world evan- 
gelization. Eut it is impossible for us .to support the claim 
that this Commission or its contemporary parallel in Mark were 
directed exclusively to the Eleven remaining disciples; much 
Casier and sounder would it be to claim that Christ gave this 
task to all His erstwhile followers, even to those whose faith 
limped with doubt. 
The situation in Luke 24, 46-49 and Acts 1, 8 is even more 
indefinite. At this point Luke does not keep the chronology 
clear; perhaps he felt that that matter was accurately managed by 
Ke dates the first appearance of Jesus 
to the Eleven (Luke 24, 15-55-56) and then describes Jesus' other 
Sayings and appearences in undated suquence. (Luke 24, 44-49) 
His repetition of the same thoughts in Acts 1, 8 in close con- 
nection with the Ascension would lead us to believe that both of 
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these incidents took place inmedi ately before the Agcension.® 
But this final commission was not given at the mount of Ascension, 
for Jesus charged them wlth it while they were assembled together. 
(Acts 1, 4) Then He led them out over against Bethany and as- 
cended into heaven. (Luke 24, 50) Logically, we can conclude 
that ie gave this commission to the same group who saw Him as- 
cend. It is difficult to determine who were in that groupe At 
least the Eleven were included.? But Acts 1, 14 speaks of sev- 
6ral women and Jesus’ brethren who remained with the Eleven; 
that they were present at the Ascension, we are not told, but it 
seems at least probable. Again in Acts 1, 21 and 22 we are told 
that the requirements of Judas' successor were that he should have 
bvb’en a constant companion of Christ to the day of liis Ascension. 
Two, Earsabas and Matthias, were chosene (Acts 1, 25) Others 
may well have been eligible in this respect. Vhile these men 
Were not necessarily eye-witnesses of His Ascension, it appears 
more than likely thet they were. If they were, this final com- 
mission probably was directed to them as well as to the Eleven. 
This final commission, then, was directed to more than the Eleven; 
the afore-mentioned indications point to that conclusion very 
_ Strongly. 
In this connection, we must turn to the account of Jesu
s! 
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sending out the Twelve during the period of His Galilean min- 
istry. (Matt. 10; Mark 6, 7-13; Luke 9, 1-6) In this case, 
there is little doubt; Jesus sent out only the Twelve. iiatthew 
even names thom. (iiatt. 10, 2-4) He endowed them with special 
powers and gave them specific instructions. But this commission 
had a strong "interim" nature. And, even more significantly, im= 
mediately before this interim commission, Jesus instructs the 
disciples: “Pray ye therefore the Lord of the harvest, that He 
will send forth labourers into His harvest." (Matt. 9, 38) By 
this instruction He implies, at least, that the general task was 
not to be restricted to them alone. 
Because of the interim nature of this task of the disciples, 
and because of the admonition to pray for more workers for that 
same task, we must conclude that Christ: did not wish to make the 
Twelve His only witnesses. His later commission to the Seventy 
during His later Judean ministry (Luke 10, 1-16) emphasized this 
fact even more definitely. It is true that Christ had given more 
explicit instructions to the Twelve, that He formally invested 
them with more power./0 sut it 1s also true that Christ gave 
the Seventy the commission to preach the Gospel, (Luke 10, 9) 
even though this was also an interim measure. To them, also, He 
urged the prayer that God would increase the workers in the har- 
vest. (Luke 10, 2) They, too, were not to be the only messengers 
of the Gospel. 
eee 
10. Edersheim, op. cit., vol. II, pps 155-156.
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Matthew's Great Commission brings up one more point in re- 
gard to the people to whom the mission command was extended. 
After giving the mission command and instructions, Jesus assures 
the disciples of His presence "even ‘to the end of the world;" 
(Matte 28, 20) "to the close of the age. "1 Whether, in their 
still rather unperceptive state (Acts 1, 6), the apostles realized 
the implication of this statement, or whether they confined its 
scope to their own lives, we cannot tell absolutely. But that 
Christ meant it for longer than that time, we can be sure, for 
the "ace," if that is the translation, was the time intervening © 
between His ascension ard His return in glorye This would also 
be the implication with the translation, "world." The apostles 
evidently realized this, for almost immediately they raised the 
question about the time and nature of the end of the age, the 
coming of Christ's kingdom (Acts.1, 6) What they did not know 
Was how long the world would remaine 
Since we accept this promise as extending to the disciples 
for a long time to come, for a longer time than the disciples 
then present would live, we are juetified in assuming that 
Christ 
Spoke this for later disciples, too. Those later disciples 
would 
not hear the Great Commission from His lips, but they would 
read 
its record in the books of His evangelists and know that it ap- 
Plied to them also. 
reg EEENESEESESEEE ES 
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The upshot of our study of the pre-Resurrection commissions 
is this: We must be very careful not to generalize from these 
Snterim measures of Christ. But even if we do, we will only 
fortify the thesis that the commission extended to all of Christ's 
disciples and not the Twelve or the Eleven alone. The post- 
Resurrection conmissions are, of course, the basis for this 
conclusion. They conclusively apply the mission command to more 
than the Eleven. 
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The Recipients of the Messaze 
Our third questi n iss: Whom was this call to influence? 
Where were the apostles commissioned to’ go and to whom were they 
supposed to bring their message? What effect, if any, was their 
nationalistic preference to have on the scope and srea of their 
work? : 
Four of the five commissions to the disciples make this 
matter very clear. "All nationg," (Matt. 28, 19) “every crea- 
ture," (Hark 16, 15) "all nations, beginning at Jerusalem," 
(Luke 24, 47) "in Jerusalem, and in all Judea and Samaria, and 
unto the uttermost part of the earth." (Acts 1, 8) The other 
Passage does not deal with this problem, but its statement, 
"whose soever," admits of no limitations. (John 20, 23) In 
these passages, Christ makes it very clear that he wished the 
message of the Apostles to reach all people. In each of them, 
He includes a strong universal note. 
Several problems call for our attention. ‘The word, "nation," 
> ‘ 
2dvy in the creek2 endl)”’ /Ain the Hebrew,” had received the 
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technical meaning, Centiles. But Christ did not rule out the 
Jews; for He included them in the instructions to begin in Je- 
rusalem, the very stronghold of Jewry. (Luke 24, 47; Acts 1, 8) 
Of all these passares, the one recorded in Mark 16, 15 is the 
atrongest. It apparently goes beyond the realm of humanity in 
its scope of mission commands In it Christ instructs the dis- 
ciples to preach the Gospel to "every creature."* In spite of 
the parallel to Romens 8, 21, in which the deliverance of all 
creation is referred to - but not the evangelization of more 
than men - the interpretation is better that in this passage 
Christ uses a vivid picture to bring out the complete and un- 
compromising universality of His commission to His Apostles. 
"the uttermost part of the earth" (Acts 1, 8) has been the 
subject of some interesting speculation. What did Christ mean 
with this phrase? Did He mean the uttermost part of the then- 
known world, or of the entire world? Some commentators suggest 
Rome as the uttermost part of the earth.° the disciples may have 
understood this to be the meaning when the Lord gave them this 
$$$ _ 
4. The interpretation of this passage has caused much dis- 
agreement. : 
the: conceeeioe Meal asat cas some Roms By Pin 
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commend, although we have no definite indication that they did. 
But to claim that Jesus meant Rome exclusively militetes against 
the unity of Scripture. It is true, this interpretation would 
round out the book of the Acts beautifully, for then the com 
mand of Christ would have been literally fulfilled at the close 
of the book ;& but the parallel passages dealing with the utter 
universality of the mission command far outweigh this argument. 
"fo the uttermost part of the earth" retains its natural meaning 
of a universal commission. 
Luke 24, 47 has a rather violent grammatical usage in "be- 
ginning at Jerusaleme"? Evidently, 1t is necessary to suzply "that 
ye should preach" before the phrase in question. While this 
matter is not vital to the discussion, our interpretation does 
connect this phrase with the command and not merely with a pre- 
Giction of our Lord. 
But what is the relation of these passages to the earlier 
commissions of Christ to the Iwelve and to the Seventy? (iiatt. 
10, 1-423 Mork 6, 7-13; Luke 9, 1-6; Luke 10, 1-16) To them He 
gave a definitely restricted scope of activity. He sent them 
only to the people of Israel and not even to the Samaritans. 
(Hatt. 10, 5-6) (Luke 10, 1) How do we know that these com= 
2 
mands were to supersede the earlier commandse 
  
6. Expositors' Greek Testament, vol. II, p- 57 
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In Watt. 10, 5-6 Jesus tells the twelve disciples not to go 
"into the way of the Gentiles, and into any city of the Samari- 
tans." Sut rather He commanded them to go to "the lost sheep 
of the house of Israel." In the parallel passages, deal ing with 
the sending of tthe Twolve, le does not repeat this injunction; 
but in Luke 10, 1 He sends them into "every city and place whither 
He Himself would come." 
It is difficult for us to determine the relationship between 
these two passazes; but since the disciples, both the twelve and 
the seventy, are given simllar commands (Matt. 10, 7; Luke 10, 9) 
‘and exercise similar powers, (Matt. 10, 1; Luke 10, 17) it is 
no doubt valid for us to conclude that their purposes were gen= 
erally the samc. Accordingly we may state that the disciplea 
were to precede Christ in His journeys and for that purpose were 
to confine their activities to the people of Israel, with whom 
He Hinself was primarily concerned during His lifetime.® . This 
injunction then was temporary in nature; it was a directive to 
be heralds for the Lord Himself. 
But even in the restricting words in Matthew, Christ gives a 
hint that they are not to be permanently binding.? The way in 
LS 
8e The reason for Christ's dealing primarily with the Jews is 
another matter with which we cannot deal here. : 
9. The very prohibition implies a consciousness tha 
one d G would go the way 
of the Gentiles. 
Expos onet Gre p. eovament. vol. I, De 89.
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which He emphasizes them to the disciples implies that they are 
meant to be only a temporary and general exception to the pro- 
phecies of the universality of the Gospel, prophecies from the 
prophets (e.g.e Isaiah 55, 5) and prophecies spoken during Christ's 
own life-time on earth, (ceg. Luke 2, 10.52; John 3, 16). 
The implication of that consciousness was clearly stated in 
Christ's words of His final comuission, words which sent His 
Gisciples into all parts of the world. No matter how restrictive 
the earlier instructions of Jesus might have been, this command 
superseded them and set them aside, not as error, but as a prin- 
ciple that was the Savior's will earlier, but not in accordance. 
with the Savior's will for His disciples! future worke+° But 
we must use care when we speak of the universal commission a5 
@ new feature. it is a new feature if we compare the two com- 
missions. But to say that Christ first introduced the universal 
aspect into His work-at the time of the Great Commission is 
faulty a That the 01d Testamont Scriptures spoke frequently 
of the universality of the Gospel cannot be denied. It would take 
us too far afield to go into that matter. But Christ Himself was 
10. With these words - and this 1s the new feature in 
— the present instructions — the previous prohibi- 
Elon caa states teenies aan es te anole geld‘8s mi s 
Mayet eek Hes Critical and Exegetical 
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fully conscious of the universality of His work and impressed the 
game upon His disciples. Already in the earliest part of His 
ministry, in the night when Jesus was speaking with Nicodemus, 
He spoke of the "world" which God loved so much that He sent His 
Son to die for it. (John 3, 16) To His disciples who wondered 
at His approaching the woman of Samaria with the Gospel, Jesus 
spoke of the whitening harvest among those very Samaritans whom 
He later excluded from His temporary commission to the twelve. 
(John 4, 35) In His sermon on the mount, Jesus again spoke of 
the earth and of the world without any restriction to the Jewish 
nation. (Hatt. 5, 15-16) in His encounter with the centurion 
of Capernaum, ie praised that Gentile's faith and spoke of the 
Salvation of heathen nations. (Matt. 8 10-11) The parable of 
the iustard Seed strongly implied the coming of the Gospel and of 
_ the Kingdom to the Gentiles. (Matt. 15, 51-32) All these say- 
ings of Jesus- occurred before His commission to the twelve or 
to the seventy.” That is why we must maintain that the univer- 
sality of the commission was nothing new when it came, and that 
the earlier commissions were definitely temporary in their scope. 
But Christ continued to speak of a universal Kingdom end a 
Universal Gospel. To the Syro-Phonecian woman He told His pri- 
mary object of preaching to the Jews, but He gladly answered 
her request. (ilark 7, 27-30) Ata later date, before His later 
terete 
12. cf. Robertson, Harmony, ppe 25-80 on sequence of events 
a. , 
 
Judean ministry, Jesus commissioned disciples to go ahead of Him 
into Samaria to prepare the people for Him. ‘Though the Samari- 
tens did not wish to accept Jesus, He still desired their con- 
version and let His. disciples know that desire of His in no un- 
certain terms. (Luke 9, 51-56) In His discourse on the Good 
Shepherd, Jesus spoke of “other sheep" whom He would still bring 
into. His fold. (John 10, 16) His perable of the Great Supper 
considered those who would replace the rebellious Jews at the 
feast of heaven. (Luke 14, 16-24) His joy at having the Greeks 
come to see Him further develops our understanding of His desire 
to have all men saved. (John 12, 20-23) 
In His closing discourses Jesus speaks of the final sign of 
the end of the world, the preaching of the Gospel in all the 
world. (Mark 13, 10; Matt. 24, 14) Perhaps-He was adding another 
encouracement to His disciples to do this work of world missions 
by placing this goal before them, the goal of bringing the end oo 
the world closer through universal Gospel preaching. Whatever His 
motive, His statement 1s clear; the Gospel must be preached in 
all the world. ; 
Perhaps one of the most interesting indications of the place 
of Gospel universality in Jesus! teaching comes out in the story 
of the woman anointing His feet in the house of Sinon, the Leper. 
(Matt. 26, 6-15; Mark 14, 3-9) When the disciples complain about 
the waste of money, Jesus rebukes them and commends the womane 
Then He adds, “Wheresoever this gospel shall be prea
ched in the 
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whole world, there shall also this, that this woman hath done, be 
told for a memorial to her." (Hatt. 26, 135; biark 14, 9) He 
gives no command here; He doesn't even predict anything like the 
universality of the Gospel; He just takes it for granted. ‘what 
more cogent proof could we ask that the Gospel is meant for all 
men, and that Christ had this in mind long before He entered upon 
the suffering that would make that Gospel possible at ali? 
To return to the claim that the universality of the Gospel 
aa urged in Matthew 28 was not a new thing for Christ or the 
Gisciples, we see that the Gospels are literally packed with 
direct statements sbvout the Cospel's significance for the world. 
Far too numerous to mention are the indirect references to this 
fact in Christ's words and in the general context of Ilis state- 
ments and actions. ut, on the basis of the Cospel record, we 
should be entirely safe in claiming that from the very outset of 
His ministry Christ thought of the news of salvaticn as something 
for all men. All restrictions which He placed on His disciples 
were for the sake of fulfilling the tasks immediately before iin, 
that of preaching primarily to the Jews. 
In two recorés of His final commission, Christ tells the 
Gisciples to begin at Jerusalem and to expand from that point. 
(Luke 24, 47; Acts 1, 8) Why does He say this? uch modern in- 
terpretation, at least in practice, s
eems to use this as an 
eS 
13. Expositors' Greek Testament, vol. I, p-
 509-
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argument for remaining in the home territory until it has been 
covered and evangelized, if not converted. , 
The opinion of the present writer is that this is purely 
a@ practical command to the disciples. Christ did not expect 
them to go’, the far parts of the earth posthaste; that would have 
been practical folly. first they were to establish a mission 
base in Jerusalem, from which they could spread out farther and 
farther, to Judea, to Samaria, to the uttermost part of the earthe 
Perhaps they thought back to Christ's predictions about aris 
Salem and hesitated to take that as their base. (Hatt. 24, 2) 
Christ settled that question for them with His command. He gave 
them this intensely practical cormand to start in the city and 
Spread out from there. Eut to claim that here was a command of 
Christ to evanzelize the Jews first, primarily because of sonie 
prior claim they had to the Gospel or on the affections of the 
Jewish disciples is untenable ané disagrees strongly with the 
idea of universal grace. Rather, it was practical to approach 
the Jews first, in Jerusalem or elsewhere, because they knew well 
the backsround to the Gospel in the Old Testament and could be- 
Come an indoctrinated nucleus for the new church 
Finally, again, we must mention the statement of Christ that 
He would he with the disciples until the end of the world. (iiatt. 
28, 20) As in the questions concerning the ones who were sent, 
80 In this question concerning the snes who are to be evangelized, 
aeeaieaencail
the command must be extended beyond the lives of the disciples 
up to our present day and until the day of Judgment, when Christ 
will end this world. The "nations" concerned, then, are the 
nations today and the nations that will exist until Judgment Day, 
as well as the nations of Christ's time. 
: In summary, we may say that Christ's command was universal; 
the Gospel was to go to all men; any restrictions that Hie placed 
on this universality were purely for practical purposes, never 
for the purpose of placing one nation higher in the rank of po- 
tential believers than another. For Hin, God loved all the world; 
therefore He sent His disciples out into all the world.
56 
The Nessage 
We have spoken rather extensively of the basis of the mis- . 
sion command, of the people who are commissioned, and of the 
people who are to be affected by the commissione Eut in doing 
this, we have not spoken of the actual burden of the commission. 
We have used such terms as bringing the Gospel to people, telling 
them of the grace of God. This raises another question. What 
did Christ tell the commissioned disciples to do for these people 
whom they were to contact? What was the burden of the message of 
these disciples to all nations of the world? And how were they 
to convey that message to people? 
This particular section of our discussion will not deal with 
mission methods; that is beyond the scope of the present paper. 
But it is necessary to consider just what Christ commanded the 
Commissioned disciples to tell the people whom they were to ap- 
proach. Not the method, ‘but the content of their message, plus 
a few points on the approach that the commissions emphasize, are 
germane to our discussione 
1 
Christ tells His disciples: "Go and teach ««- teaching," 
(Matt. 28, 19-20) "preach the Gospel," (Mark 16, 15) "Repentance 
————————————————————— 
le Revised Standard Version has, “make disciples of-"
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and remission of sins should be preached in His name <e. ye are 
witnesses of these things," (Luke 24, 47-48) "Remit and retain 
sins," (John 20, 23) "Ye shall be witnesses of le." (Acts 1, 8) 
Briefly, Christ gives His disciples instructions to do their 
work by word of mouth, by instruction. Not one word that He says 
indicates that they might use some other means than telling 
others of the message He had given them; of course this testifying 
would take the form of the witness of the Christian life, (cf. 
Matte 5, 16) but Christ does not emphasize or refer to that here. 
In these passages He indicates no method of force or politics 
to bring people into the Kingdom of God. 
The words which Christ uses are indicative of a general 
method which is of great importance to us. That method is one of 
direct and positive witnessing to the truth of the Gospele As we 
notice the terms that Christ uses, "preach," "make disciples of," 
"teach," "witness," we realize that these men were to bring a new 
thing to the people of their times. This was not to be a matter 
of national reform, of comparison and mutual sharing of cultures 
and religious experiences, but the proclamation of a message to 
people who knew nothing of it.* 
ees? oS oi) ie EY 
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Perhaps one of the most interesting facts about this phase. 
of the mission command is that it is a command to convey a mes—- 
sage that has firat been given to those commissionede In this 
respect the word, "witness," used in Luke and Acts, is partic- 
ularly interesting. In luke, the disciples are spoken of as 
witnessing to His dsath and His resurrection, and in Acts, as 
being witnesses of Christ. ‘Thus, the disciples were to tostify 
to the deeds of Christ and to testify, to Him Himself in their 
work.® they were not expected to do now things or to set up new 
ethical standards, or to strike happy mediums or to found so=- 
Cioties; they were merely to testify to the Lord and to His 
works. ‘Their material was given to them; that material was the 
Lord and the creat acts which He had done, chiefly His suffer- 
ing and resurrection. (Luke 24, 46) Eut more of this matter 
later. ‘fhe chief point is that the disciples were sent as 
witnesses, or testifiers; their material was given to them in 
Carist and in His works. 
"Preach" (Mark 16, 15; Luke 24, 47) and "teach" (Hatt. 28, 
20) are two other expressions which Christ used; they, too, are 
loaded with meaning. ‘he former, Kyeueagev in the Greek, denotes 
a public proclamation of a message from someone else, 
as, tor 
example, the proclamation of a royal edict by a herald. The 
latter indicates a more personal and intense idea of compicte 
instruction; but the idea of a public and general message in 
re eenenerere, c e 
Se Thayer, ope cite, Pe S95e 
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maintained in the term, S:Sde#ec’4in the Greek. ‘his latter 
term is used frequently to refer to Christ's public ministry 
among the people of Israel. Two thoughts present themselves 
from these two terms; the first that the witnessing is to be 
public, to groups of people tosether. Perhaps here we have 
another less direct reference to the universal nature of the 
Great Commission. At any rate, we have a very strong indi- 
cation that the Gospel is to be made knowm publicly and gener=- 
ally. Another thought of considerable importance is the em- 
phasis on the oral nature of the spread of the Gospel. in 
all these cases, and especially in these two expressions, the 
personel, oral approach is strongly implied. Of course, it is 
true, the other means of spreading the Gospel, by written word 
and by representative, are not forbidden; but neither are they 
Commanded or urged. ‘Therefore it is certainly valid for us 
to infer from these expressions the vital importance of personal 
testimony in the spread of the Gospel and the deep effectiveness 
of the spoken word in that work. We could well refer to many 
Practical demonstrations of this very fact, but they also are: 
beyond the realm of this paper. 
Perhaps the best indication of the close personal relation-
 
Skip and efiect in the commission is containea in 
the expression 
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the messace of which we will discuss later, would demand a very 
close relationship between the men commissioned to make the dis- 
ciple and the man who is to be the disciplee A hint of that. 
close relationship comes to us from the relationship of the 
twelve to the Savior. 
A final cogent indication of the intimate nature of this 
commission is demonstrated by Jesus' command to the disciples 
concerning their sower to forgive sinse (John 20, 25) Here a 
tremendous responsibility and privilege was laid upon the con- 
Itissioned disciples, a rzsponsibility that dealt with the very 
basic problem of eternal life or deathe Such was the personai, 
direct nature of the work to which the Savior commissioned 
them. For such a work, the direct spoken word was bly far the 
best; that spoken word Christ emphasized aa the vehicle for 
this soul-saving messapee 
But what was the messace? What were they to convey with 
their direct, spoken messages to people? In our key references, 
Jesua tells His disciples to "teach them to observe all things 
Whatsoover I have commanded you," (Matt. 28, 20) "preach the 
Gospel," (Hark 16, 15) "Thus it is written, and thus it behooved 
Christ to suffer and to rise from the dead the third day; and 
. that repentance and remission of sins should be preached in 
His nane among all nations, beginning at Jerusalem. 
And ye are 
Witnesses of these things," (Luke 24, 46-48) "remit and retain 
Sins," (John 20, 23) and "ye shall te witnesses unto Mee" (Acts 1
,8)
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These Scripture references at first glance seem to be 
different in a number of ways. Perhaps, there seems to be little 
similarity awong them. Sut one fact stands out boldly; Christ 
places Himself at the center of the messaze in each case.e In 
the conmands recorded in Luke and Acts, this is particularly ovin 
dent. The entire burden of the message in Luke is "in His name." 
In the Acts reference the disciples are simply commanded to be 
"witnesses of lie." ‘he Luke passage also provides an excellent 
commentary on the other passagese in Luke 24, 46-48 Christ's 
suffering, death, and resurrection are closely connected with 
the spread of repentance and the remission of sins; repentance 
and remission of sins are closely tied up to His name.’ 
In ‘short, all these concepts are brought into close con- 
nection with Christe In the Mark reference Christ tells the | 
disciples to preach the Gospel, or, which is the same thing, 
the 
news that the sins of the world are forgiven through Him. In 
the John passage, the remitting and retaining of sins take the 
center of attention. When we realize the close integral re- 
lationship which Jesus sets up in Luke 24 between Himself and 
the Gospel of the forgiveness of 
sins, we need but take one 
logical step to realize that Christ, in 
thease passages of Mark 
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end John also, is setting Himself up as the center of the mes- 
sage of His disciples. tie might apply the same reasoning to 
Matthew 28, 19-20, but that passage itself points to. the cen- 
trality of Christ in the words: "All things whatsoever I have 
commended you." Again, we might addurce copicns Scripture proof 
to demonstrate that Christ isreally the central figure in all 
the teaching of missionaries; but our texts at hend make it suf- 
ficlently clear and leave little room for question about the 
center of the commissioned. disciples! messagee 
Of all these statements of the message which the disciples 
are to spread to the world, that statement recorded in Acts 1 is 
the tersest and yet the most complete. There Jesus merely says: 
"Be witneases unto He." A better translation of this is: "liy 
witnesses."© this latter translation adds something to the 
thought of Jesus! statement.? Jesus brings out two points. 
First the disciples are to be witnesses to the things that Jesus 
has done, iis life on earth, His miracles, His kindnesses, and, 
above all, His suffering and death for men's sins with the en- 
suing, triumphant resurrection. The meaning of these epochal 
happenings are part of the message, of course. All this would 
be’ contained in the expression, "witnesses unto mee" Eut all 
this and more are contained in the expression, “my witnesses." 
LS 
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A closer relstion is set up between desus and His disciples in 
this expression; they are speaking as Ilia representatives; when 
they speak, He is speaking through them. This comes close to 
expressing union of the Savior with those who are commissioned 
by Hime 
Luke's record of the mission command also considers the 
disciples as witnesses; but in this case, Jesus approaches the 
matter from a slightly different angles Instead of speaking of 
the disciples as His witnesses, He speaks of them as witnesses 
of the things which He has done, particularly His suffering 
and death. This passage, though it does not deny, does not 
bring out the close personal relationship of the witnesses to 
their Lord.19 on the other hand, an interesting parallel is 
struck in thls instance; Christ first refers to the prophets 
who spoke of Him before He came; then He gives a command to the 
apostles to tell others of Him in the future. Although He does 
not make the parallel explicit, we are, no doubt, correct in 
inferring here a close parallel between the work of the Old 
Testament prophets and their message and the work and message 
of the newly commissioned apostLlese 
The central thought of this passage 1s that "repentance and 
remission of sins should be preached." To this thought the 
Statement in Hark, "preach the Gospel," and the command 
in John 
concerning the remitting of sins drive close parallds; in f
act, 
Sees e gt) ee oy 
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they are practically identical to it. ‘The whole chain of pro- 
phetic thought, brought out by our Lord in Luke 24, explains 
the meaning of "Gospel," "remission," etc.. Christ came into 
the world, suffered for the sins of men, died, and rose again; 
this sequence of events sealed the forgiveness of sins to the 
entire world. That the world might receive that forgiveness, 
Christ sent His disciples out wlth the message of the Gospel, 
the news of that fact of liis suffering, death, and resurrection. 
It is one glorious circle; Christ died; men were saved; Christ 
sent His disciples to tell men that He had died and that they 
were saved. Its simplicity is utterly obvious. 
but in the Great Commission, recorded in Matthew, Christ 
Says more. ‘here he says, "Teaching them to observe all things 
whatsoever I have commended youe" This passage poses something 
of a problem. Isn't Christ recommending legislation in this 
Case? Where does He include the Gospel in these matters that 
He hae commanded to His disciples? 
Cermane to the discussion of this problem is the question 
of the connotation of the words, “observe” and "command." ‘The 
word, "observe," zesty in the original, is translated best in 
just that Waye 11 It comes from the Greek word which meant 
originally; to guard, to watche In its usus loquendi the word 
has lost that exact meaning, at least as applied to military 
ieee RENT, Oye E 
11. Revised Standard Version, pe 72- 
are
matters; but some of that thought remains in the New Testament 
usagee the implication is: to consider as valuable, to keep 
with respect, to obey but the meaning, "to obey," is perhaps 
too strong for this term, since the term implies more respect 
than obedience._” Therefore we retain the translation, observe, 
with the reservation that it includes a respect and honor, rather 
than a slavish observance. 3 
"Command" 1s évzédlu in the original. Again, command is 
| 
1S At most we can weaken the force of the best translation. 
the word to "enjoin." The work itself definitely carries the 
connotation of commanding as in any legislation.!* But whether   in this instance we must press the term is another matter. This | 
commending may well indicate the giving of instructions which | 
Christ tendered to His followerse Since “all things" are in- 
cluded, it may also include such evangelical commands as the 
Command to believe and accept Christe 
At most, we can conclude that these commands which suis 
newly-made disciples of Jesus were to observe are directives 
of 
Christ, and their observance was to be one of respectfulyand 
Willing obedience. But that they were commands and that they 
Gemanded observance, we cannot deny- How is this consistent with 
the promise of grace in the Gospel which Christ gives as the 
SS 
12. Thayer, Ope Cites, De 6226 
13. Revised Standard Versions pe 7&- 
14. Thayer, op. Cite, De °
material for preaching and witnessing in the other accounts of 
His commissions to the disciples? 
Kirst of all, two other expressions occur in this passage 
which definitely include the use of the Gospel. The first is 
pwavlycwev » to make disciples of.25 tn order to, make His own 
disciples, Jesus impressed upon them primarily the promises of 
the Gospel. Wow His disciples were in turn to make other dis- 
Ciples; how better could they do that then to follow their 
Lord's method? This term demands the inclusion of the Gospel. 
The second term is 5cSécxscv , to teachs As we have observed 
before, this term implies a close personal relationship between 
the teacher and the one teachings But the important fact is that 
this teaching is to result in this, that those who are taught 
are able to observe, or obey, if we will, the commands of the 
Savior. in order to gain this obedience, the teaching must 
center about the Gospeli ‘That fact of the necessity of the Gos- 
pel and faith in “it Mr obedience, or good works, Jesus Himself 
brings out in such discourses as the Vine and the Branches (John 
15, 1=10) and the Good and Evil Fruit Treess (Matt: 7, 15-20) 
This Great Commission, then is in part a type of metonymy. 
Jesus does not state directly Just what the message of the apostles: 
LS 
15. This program includes making disciples of learners 
(maths tousate) such as they were themselves. ‘That 
means evangelism in the fullest sense. : 
Robertson, As ‘},, Word Pictures in the New Testa
ment, vole : 















is to be. ‘but He does tell them what the end result is to be: 
the observance of all Iiis commands by His new disciples. in 
order to gain that end result, the apostles will have to use the 
Gospel as the basis and power and the Law as the guide-line of 
behavior. SEut the parallel commissions leave no doubt in our 
. minds as to what the message is to bese In none of the conmmis- 
Sions is there a hint of a contradiction of another; any differ- 
ence in the content of the commanded messaze is either an ex= 
pansion, an explanation, or an emphasis on one particular phase 
of that content. The content of the message is the Gospel; that 
is the messages The Law will enter in, of course; the commis- 
Sions don't deny that: But the Law is definitely an alien element 
which prepares for and follows that chlef message of the Gospels 
The commissions of the Hatthew and Hark Gospels add another 
element to their commands, that of Baptisms Again we must ex- 
phasize the fact that omission of this thought by Luke and John 
does not constitute a contradiction but simply implies that 
Christ did not see fit to repeat this very simple and very evi- 
dent phase of the mission commands 
Matthew gives us the sedes doctrinae for the command to 
baptize; in Mark it is not directly commanded but taken for 
granted; In Matthew Christ says that His apostles are to "make 
disciples of all nations; baptizing them in the name
 of the Father 
and of the Son and of the Holy Ghost, teaching them to observe 
all things whatsoever I have commanded you."
Our first question is, What is the relation of Eaptism to 
the rest of the program of evangelization? The Matthew text 
sheds some light on this matter. ‘The general program is one 
of making disciples; to fulfill this program two ateps are 
necessary. ‘he subjects must be baptized and they must be 
taucht.e ut we would not be justified in making those moves 
correlative, making Baptism subject to-previous instruction or 
vice versa, for a correlating KxC 4g absente+° our conclusion 
then is that Baptism and teaching are both necessary processes 
for the evangelization of the nations. ‘Their order of sequence, 
their relationship to each other, is not fixed in this passage. 
fhese must be governed by other circujstances. But roughly we 
may say that Baptism comes first, instruction second.2? kEut to 
say that antecedent Baptism rules out any preparatory instruct=- 
ion in people who can recelve it is just as untenable as the 
claim that instruction is absolutely necessary in preparation for 
Eaptism. The normal procedure will be Baptism, with what pre- 
paratory instruction is necessary and possible, and then instruct- 
ion for the purpose of building up the Christian life.18 
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In Matthew Jesus commands Baptism. That makes it com-= 
pulsory to the evangelizing disciples. But in Mark He makes 
the point even clearer. "He that believeth and is baptized 
shall be saved, he that believeth not shall be damned." our 
logical inferences are obvious; faith and Baptism are necessary 
to salvation, unbelief damns. Even aibaptined unbeliever will 
be damned. ut what of the unbaptized believer? While we do 
not intend to deal at length with the question of the necessity 
of Baptism to salvation, we do wish to find out what this text 
has to say about it.19 Jesus here deals with the natural se- 
Naturally, when the command of liatthew 28, 19 
If he is a be- 
quence of events. 
is carried out, the believer will be baptized. 
liever and is baptized, or, to put 1t in the other words of 
Christ, if he has become a disciple, 2? then he will be saved. 
If he refuses to believe, he will be dammed. With that case, 
rare indeed, in which a man comes to faith, but dies before he 
is baptized, Christ does not deal in this passage. This is a 
mission command, not a solution for problems of casuistry-. 
Neither does Christ here deal with the mode of Baptism. 
Eut a further important point is its significance. Here 
Opinions are varied again. Many commentators interpret the 
cere 8/8 A A , 
th as in it- 19. Baptism is not named along with fal 
self an indispensable matter, but as the natural, 
certainly, 9180 HeGonEay DOr et ae ingron tel: ec cates
believer inGo the commnion of the believing 
urche 
= e e e XVIII - 
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expression "in the name of" to indicate a setting up of a close 
- 
communion between the believer and God.#2 
The word most frequently pressed for this meaning is the 
preposition ets _in, or into. Since ‘this frequently indicates a 
motion toward or into,22 the commentators seem to conclude that 
this requires a setting up of a communion with God. But this 
translation ls not necessary. The preposition in, a word de= 
noting position rather than motion is also admissible, and, in 
this case, preferable.” 
Granted that the commentators should beware of falling into 
the error of making the formula merely a matter or dead rote, 
this is not merely a set of words which give a validity to the 
sprinkling of water; few, 1f any, people have said that, al- 
though they may have thought that way in practice. Lut the commen- 
tators who ascume that this formula must imply the setting up of 
a en ie 
21. The words rather mean baptizing into the fellow- 
ship of the. Father, and of the Son, and of the 
Holy Ghost and describe not the formula to be 
used at baptism, but the end and aim which should 
be secured in and through baptism. z 
international Critical Commentary, iiatthew, vol. AXVI, pe 507. 
Baptizing into the name of the Holy Trinity in- 
plies a Spiritual and mystical union with them. 
incent, Ope cite, vole I, Ds 9 
22. Thayer, Ope cite, DDe 1835-185. 
25. In itself,¢¢5 expresses the same dimension re- 
lation as viz. ine It does not of itself mean 
into, or unto, or toe That is the resultant 
idea of the accusative case with verbs of mo=- 
tion. ; 
Robertson, A. Te, A Grammar of the Creek New Testament in 
the Light of Historical Research, pe Bee 
Lut in Ht. 28, 19 ... the notion of sphere is the 
true ones 
Ibid. a9 De 592.
  
71 
a communion relationship between the believer and the Trinity, 
are guilty of excluding an important and valid middle. 
That middle is that the baptized believer takes upon him- 
self the name of the Trinity; by this act he calls hiaself by 
the name of the Trinity; he becomes a Chriatian, or, in line 
with the text, a Trinitarian.” 
A further argument for this “middle” solution is that the 
believer is not baptized into the Father, etce, but into the 
name of the Father, etc. If this is to meen communion with the 
Qrinity, why is the word "name" interposed?“> Rather does this 
passage imply the assumption of the name of the Trinity, the 
name, Christian, or Trinitarian, with all its implications. 
For this interpretation, the translation of the Greek word, 6¢5 2 
to "in" or "into" does not affect the meaning. 
Of course we cannot deny that when a person is baptized 
into Christ he puts on Christ, (Gal. 3, 27) and that this put- 
ting on Christ denotes a very close union between the believer 
end his Lord. Gut that fact and the question whether this 
Passage says that fact are two entirely different matters. ‘The 
writer's opinion is that this passage says more than that. it 
Says that the believer is baptized and takes the name Christian; 
Trinitarian, which also includes "putting on Christ." 
Senatermenntemmeenpsereeses’ oe se 
24, éts cd ¥vomd into the name, 1.e-, a8 confessing 
the cancranicn embodies the essence of the 
Christian creed. 540 
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Baptism, then, is a vital part of the mission command. It 
is the sacrament through which the new believer gains his en- 
trance into the church. It is the natural meansior entrance and 
is necessary, for Christ commandec it. Its significance is this, 
that the recipient takes upon himself the name of the Trinity 
with all the implications of that name. 
the messages which the apostles of Christ are to bring to 
the world is one of Hime It is a message that Us has saved men 
from sin and won thom for a new life in Him. The message uses 
words and men as vehicles with the means of the Gospel and the 






A final question arises in our mind. What promise of 
Success and of help does Christ give to the newly commissioned 
disciples? What will be the result of this preaching of the 
Gospel? Vihsi help will he provide that they may be able to 
carry on this work without weakening? 
fo the first question we can find only a puzzling answer. 
Jesus in these commissions does not promise any success in con- 
verting people. in the Mark commission he indicates that "He 
that believeth and is baptized shall be saved." (ark 16, 16) 
In connection with the command in John, He says, "Whosescever 
Sins ye romit they are remitted unto them." (John 20, 23) ‘The 
other records of the command do not deal with the subject at all. 
Eut these two statements about the salvation of the telievers 
- Indicate that there will be some who will accept the message. 
But nothing is said of their number or eagerness or grateful- 
N6ss.e On the contrary, in each case the unbelievers come up for 
Consideration, tooe Damnation is threatened to them in Mark and 
the Yetention of their sins, tantamount to damnation, is their 
lot in John. To call these statements promises of success is 




them promises of a greater or leaser response to the Gospel 
message. in addition, the charismatic gifts promised to the 
believers, (Wark 16, 17-18) gifts which gave them malraculous 
powers, say nothing of the humber of believers, but merely 
mention the gifts that believers will have. Of all five ref- 
erences, the Mark commlasion has the most in the matter of | 
promises of success; even in it, Jesus steers completely clear 
of any promises of phenomenal success in making converts or of 
setting up Christian nations. Elsewhere in Scripture (cogs Isa- 
dah 55) success 1s promised to the work of the Gospel. ‘fut in 
these commissions Christ does not mention it Girectly at all.” 
In regard to this matter, we may well turn to the earlier, 
temporary commission of the twelve, recorded in Matthew 10. As 
in His later commissions, He tells them where to go, (iiatt. 10, 
5-€) what to say and do, (latt. 10, 7-15) sndgthengdegvel ts ether 
of the attitude that men will take toward them. (iatt. 10, 16-359) 
He warns them that they will not receive any wholesale acceptance 
of their messave; they will experience deadly opposition to their 
preaching. 
From these facts one conclusion is evidently valid. Christ 
did not expect the number of converts to be the main reason for 
the disciples to continue their work. If He had, lie would at 
least have emphasized this part of the mission work when lie 
S&ve the comand. Lut the success of the apostles' work, as
75 
we generally term success, did not once directly enter into the ZA 
five commissions and two temporary commissions which we have et 
considered in this paper. 
But the question concerning the promise of help is an en- 
tirely different matter. Here Christ gives a tremendous amount — 
of encouragement to the commissioned disciples. "Lo, I am with 
you alway, even unto the end of the world." (Matt. 28, 20) “ze- 
hold, I send the promise of my Father upon you; but tarry ye in 
the city oi Jerusalem until ye be endued with power from on 
high." (Luke 24, 49) "He breathed on them and said, Receive ye 
the iioly Ghost." (John 20, 22) "Ye shall receive power, after 
thet the Uoly Ghost is come upon youe" (Acts 1, 8) 
Here we have an interesting combination. Matthew records 
Christ's promise that He will be with His disciples personally. 
Luke speaks of the promise of the Father, fn his Gospel. John, 
and Luke in the Acts, speak of the lioly Ghost as the source of 
this strength that the apostles will need. 
fhis cives us another exemple of the mystery of the Trin- 
ity. All three persons of the Trinity are mentioned here. 
qwo, 
the Son and the Spirit, are directly mentioned as bei
ng in close 
communion with the commissioned disciples. This act of 
being 
with the believers and imbuing them with stren
gth is a work 
correctly assigned to the entire Trinity and n
ot only to one 
mself with 
person.! ihus, too, Christ spoke of 








the believer in the discourse on the Vine and the Branches, 
(John 15, 1-10) and yet referred to the Comforter who would 
testify of Him. (John 15, 26-27) Farther than this we cannot 
g03; suffice it to say that Christ promised to be with the be- 
lievers, and that He also promised the presence of the Comfor= 
ter, the Holy Spirit. 
Far more important for the fulfillment of the commission 
was the meaning of this presénce of God with the commissioned 
disciples. tihat was this to mean to them in the future? In 
the Creat Commission recorded in Matthew Christ assures His- 
followers of His continuing presence with them. These ere the 
Closing words of the Gospel of Matthew. Immediately or shortly 
after sayinc these words, Christ ascendec into heaven and with- 
drew His visible presence from the disciples. We can well 
imagine what wonderings might have gone through their minds, 
had He not given them this assurance of His abiding presence. 
How miserably they had failed and how weak they had been when 
they were away from Hiw in the past three years. (cf. Mark
 4, 
36-41; Matt. 17, 16; Matt. 26, 56; John 20, 19) And now they 
were to face a permanent, visible separation from Him. They 
needed some sort of assurance and one of real, powerful value. 
Since all of these passages deal with the same trinity and 
also with the same power for the same purpose, we are justified 
in taking them as commentaries on one another. It is impossible
 
for us to make an accurate distinction between the presence of
 
——— oe
Christ and the cift of the Holy Spirit, at least for the prac- 
tical purpose of their working and thoir effect. ‘ 
In Matthew Jesus promises His continual presence with lis 
disciples to the end of the world. In itself, this might have 
been only a moral presence, a presence which assured them that 
they were working in line with Eis will. Eut the context def- 
initely demands more than that. For Christ to base the power 
for an entire mission command upon a mere moral presence and 
approval would seem inadequate. Moreover, His previous words 
hea already indicated the moral presence. (Hatt. 28, 19) 
uch more is necessary; much more is meant: a spiritual 
presence is lupliede” Perhaps we can best explain this by the 
Situation. Christ was avout to leave the disciples. ie would 
ascend into heaven. Lest they should be discouraged by this 
apparent departure of His and in order that they might have 
strength for their mission, Christ told them that He would be 
With them. Without doubt, He meant to say that.His presence 
would bs just as real and just as complete as if He were to be 
Visible to them for the remainder of the earth's existencée 
That was to te His "spiritual" presence. That was the presence 
of the Fourth Gospel. (cf. John 15, 1-10) 
The references in luke, John, and the Acts refer to the 
Work of the Holy Spirit. In John an@ in 
the Acts, the passages 
LS 
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mention the Holy Spirit directly. In Luke the Spirit is re- 
ferred to as a promise of the Father and source of power. To 
identify the lioly Spirit we may look at the command in Acts 1, 
8, in which the power is mentioned as originating from the Holy 
Spirit. Or we may consider John 14, 16, in which Jesus refers 
to the Father as giving another Comforter to the disciples. He 
was to be the source of power for the. commissioned apostles, 
not a source of divine manufacture, but God Himself, the Third 
Person of the Trinity. 
In regard to the Holy Spirit, it is interesting to note 
that when the "Lord Jesus breathed on His disciples and said 
unto them, Receive ye the Holy Ghost," (John 20, 22) the word 
Bpfurdus used for "breathe" appears for the only tine in New 
Testament literature. It is used in the Septuagint to express 
God's "breathing" the breath of life into Adams” Perhaps it 
is significant that God used this means to bring life to the 
crown of His creation and that Christ used this means also to 
equip His disciples for their world campaign of evangelization. 
We must be careful not to press this too far, for we deal with a 
number of tentative sucpositions, e-g-, that the corres
pondence 
7 
is a designed one, that the word Sp quraes was loaded with 
special 
meaning by its early use in that translat
ion document, the Septua- 
Bint. Let us permit it to stand as an inter
esting observation. 
Se Lange-Schaff, Ope C






Far more valid and far more important is our consideration 
of the meaning of the power which the presence of the Holy 
Spirit and also that of Christ was to convey to the new apostles. 
John connects the presence of the Holy Spirit with the authority 
to forglve sins; Luke in his Gospel and in the Acts indicates 
that that power would be closely tied up with fulfilling the 
commission which Christ was giving theme The Great Commission 
of Matthew implies the same thing.* Briefly, then, we might call 
this power a combination of God=given and God-preserved ability 
and zeal to do the work of the Kingdom. . 
but in His earlier commissions to the apostles, partic- 
ulerly that given to the twelve dur’ng the ministry in Galilee, 
Christ is more specific in describing the power which they will 
receive. ‘he record of Matthew 10 is the most complete descrip- 
tion of the early commissione 
Christ gave them the power to cast out devils and to heal 
all manners of diseases and all kinds of sickness. (Hatt. 10, 1) 
He gave them the ability to answer in the face of persecution. 
(Matte 10, 16-19) But this ability was to come from the Spirit. 
(Matt. 10, 20) ‘These were all powers which Christ and the 
Spirit 
supplied for the disciplese We might 
go into long exegetical 
detail in describing these powers; but they
 lie outside of the 
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realm of this paper. ‘These examples of powers, however, and 
they are no more than examples, show us that this "power" of the 
Spirit and the presence of Christ could endow the disciples 
with the ability for the tasks at hand. Pentecost was the 
first creat and evident public proof that these powers were 
really in the possession of the apostles. Centuries of mission 
expansion have further proved this. But we do not need proof; 
the promise of Christ stands sures He promises to equip His 
apostles with power sufficient for their tasks; the nature of 
these powers might vary, but their sufficiency will not vary. 
No doubt, it is significant that Jesus does not explain 
the nature of the powers that the disciples would receive. 
He discussed that with them during His early commissions but 
now it 1s sufficient that they should Imow that they would 
receive the power that they needed for the tasks before them. 




As seen before, the historical analysis brought us face to 
face with the fact that a great deal of faulty and muddy think- 
ing is prevalent on this subject of the mission commands ‘The 
Principles laid down by Christ have largely been ignored and 
Supplanted by human principless ‘his demands a reevaluation of 
our own stand on this subjects We stand in danger of being im=- 
bued with the same false spirit so prevalent among other church 
bodies. 
In regard to the basis and authority for the mission com- 
mand, Jesus made it clear that His deity is the foundation of 
its We are missionaries of lis Gospel because He, the Son of 
God and Savior of men, has sent us< That is he foundation of 
Our commissions ‘The need among men is great; the Savior Him- 
Self mentioned that several times; Our compassion should be 
aroused for the millions dying yearly in the darimess of sin. 
that is not the basis for the mission command. It is signif- 
icant that the Lord in His final commands did not once mention 
the need of mens; certainly He did not deny it by not mentioning 
it. Eut it is gignificent because He wished His missionaries 




mene He wished to give-His missionaries a divine decree and 
directive on which to base their work rather than a human 
emotion, noble and strong though that may bes 
Some men have maintained that only the original Twelve were 
meant in these commissions, or that only men of the clergy are 
meant in our day. But the mission comands were directed to 
more than the Twelve; that is sures It is also highly probable 
that the Great Commission was directed to more than five hundred 
of Christ's disciples, representing a large number of His common 
followers. From these facts, we can conclude that our Savior 
directed His command to all Christians. The commission laid a 
duty upon every layman as well as upon members of the clergye 
Every Christian has part of the responsibility of evangelizing 
the nations placed upon his shoulders. 
The Savior also made it very clear that there were to be 
no exceptions in the people to whom the Gospel was to comeée 
All the vorld was to be our fields In those final instructions 
the Savior did give priority to the Jewish nation, but apparent=- 
ly for the same reason that we give priority to our own nation. 
It was practical to start in Jerusalem and spread out from 
there. but this did not constitute any greater right to the 
Gospel for the Jews or for any other nation. His commission 
left no room for exclusive nationalism in the program of evan- 

















The news of salvation, the Gospel, was the only message 
which the Savior gave His disciples to bring to other men. 
He did not mention charity or any other works of any degree of — 
nobility and worthe ‘the Gospel was the message to carry. Cer- 
tainly, He did not discourage related Christian acts, but He 
made the Gospel central to such an extent that we must conclude 
. that any other acts must be subordinate to evangelization. 
Any of these acts. which do not contribute to the spread of the 
Gospel are wasted effort. With that centrality of the Gospel in 
the mission comand, Jesus swept away all the strictly philan- 
thropic missions of the present age as efforts which miss the 
point completely. The means He settled, too; they are the 
Word and Sacrementse Wo comparison of religions, syncretisa, 
culture courses, general education could be a substitute for the 
life-giving Gospel. fhat was. the way Jesus mapped out; that is 
the way we are to follow. 
For power and assurance, Christ turned the disciples to 
Himself. Men have often tried to get their encouragement from 
the tangible results of their work. They found that the 
results 
were seldom tangible. Scripture makes it plain that we 
will not 
work in vain, but it does not promise that we will see 
our work 
bring forth fruits as’ we work. The Savior d
id not even mention 
the source of power was to 
The impli- 
tangible results in His commissions; 
be His presence and the presence of the Holy Spirit. 
o 





do difficult mission work. He must continually assure hinself of 
the adequate presence of tho Savior; he can do that by the means 
of grace, the samo means with which he brings others to the Sav- 
jor. Other assurances may give him joy; indications of success 
may help him weather the storms a bite Eut the only real as- 
surance he can gain is the strong and evor-present hand of the 
Lord Himself. With that hand working with him, he will do the 
work as tho Lord dirccted hin in His Mission Commands.
Jones, John P., India, Its Lif 
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